


CHAPTER FOURTEEN

The Negro Church

Published in 1903, The Negro Church is not only the first extensive, in-depth soci-
ological study of African-Amarican religion specifically, but it is the first book-
length sociological study of religion in general undertaken in the United States.
Employlng an array of historical, interview, survey, and participant-observation
research methods, The Negro Church explores multiple aspects of African-
American religious life in the early years of the twentieth century, from church
finances to public opinicn to denominational diversity to belief,

While he was at Atlanta University, Du Bois organized annual conferences In
which scholars and specialists would coms together 1o share their research on a
variety of timely black issues, such as the Negro in business, the Negro American
family, the Negro American artisan, and so on. Fram 1857 to 1914, in addition to
organizing these conferences, Du Bois supervised, edited, and contributed to the
subsequent publication of sixteen monographs following each conference.

Below are excerpts from the monograph published on the religion of African
Americans, Several authors contributed sections to the monograph, including
Bu Beis himself, It is largely the sections written by Du Bojs that are included
here. Themes include the effects of the slave trade on African religion, the con-
version process to Christianity, the conditions of various black churches
through the country, and so on, Du Bois characterized the Black Church as the
“first distinctly Negro American social institution” and illustrates the degree to
which the religlous organizations of African Americans can be considered social
as well as spiritual centers,
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The Negro Church is the only social institution of the Negraes which searted
b the African farest and survived stavery; under the leadership of priest or
medicine muan, afrerward of the Christian pastor, the Church pteserved in
itself the remmants of African tribal life and became afer emuncipation, the
conter of Negre sucial fife. So thar raday the Negro population of the United
Stares Is vintually divided into church congeegations which are the real tnits

of race life,

Repore of the Third Atk Conference, 1898

I. Primitive Negro Religion, The prominent characteristic of primitive Negro
religion ts Nature worship with the accompanying strong belief in sorcery. . . .
The slave trade so mingled and demoralized the west coast of Aftica for four
hundred vears that it is difficult to-day to find there definite remains of any great
religious system. Eis tells us of the spirit belief of the Ewne people; they believe
that men and all Nature have the indwelling “Kra,” which is immortal. That the
man himself after death may exist as a ghost, which is often conceived of as
departed from the “Kra,” as shudowy continuing of the man. So Bryce, speaking
of the Kaffirs of South Africa, a branch of the great Bantu tribe, says:

“To the Kaffits, as to the most savage races, the world was full of spirity—spririts of
the rivers, the mountains, and the woods. Mose itmportant were the ghasts of the
deud, who had power to injure ot help the tiving, and who were, therefore, propiti-
ared by offerings at stated periods, as well as on ovcasions, when their aid was espe-
cially dosited. This kind of worship, the worship once most peneratly diffused
theoughent the world, and which held irs ground among the Greeks and lealians in
the most flourishing period of ancient civitization, as it does in Ching and Japan to-
duy, was, and is, virtually the religion of the Kaffirs.”

The supreme being of the Bantus is the dimly conceived Molimo, the Unscen,
who typifies vaguely the unknown powers of nature or of the sky. Among some
tribes the worship of such higher spirits has bunished fetichism and belief in
witcheraft, but among most of the African tribes the sudden and violent changes
in government and social organization have rended o overthrow the larger reli-
gious conceprions and leave fetichism and witcheraft supreme, This is particu-
iariy true on the west const among the spawn of the slave traders.

There can he ne reasonable doubt, however, but that the scattered remains of
religious systems in Africa to-day among the Negro tribes are survivals of the reli-
gious ideas upon which the Egyptian religion was based. . ..

The early Christian church had an Exarchate of fifty-two dioceses in North-
ern Africa, but it probably seldom came in contact with putely Negro rribes on
account of the Sahara. The hundred diaceses of the patriarchate of Alexandria,
on the other hand, embraced Libya, Pentapolis, Egype, and Abyssinia, and bad a
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larpe number of Negroid members. In Westemn Africa, after the voyage of Da
Gama, there were several kingdoms of Negroes nominally Catholic, and the
church claimed several hundred thousand communicants, These were on the
slave coast and on the eastern coast,

Mohammedanism entered Africa in the seventh and eighth centuries and had
since that rime conquered nearly all Northern Africa, the Sudan, and made
inroads into the populations of the west coast . . . and especially is it preserving
the natives against the desolations of Christian rum,

2. Effect of Transplanting. It ought not to be forgatten that each Negro slave
brought to America during the four centuries of the African slave rrade was
taken from definite and long-formed habits of social, political, and religious life,
These ideas were not the highest, measured by modern standards, but they were
far from the lowest, measured by the standards of primitive man. The unit of
African tribal organization was the clan or family of families ruled by the patri-
arch or his strongest successor; these clans were united into tribes ruled by hered-
itary or elected chiefs, and sume tribes were more or less loosely federated into
kingdoms. . ..

The power of religion was represented hy the priest or medicine man. Aided by
an unfaltering faith, natural sharpness and some rude knowledge of medicine, and
supported by the vague sanctions of a half-seen world peopled by spirits, good and
evil, the African priest wielded a power second only to that of the chief, and often
superior to it. In some tribes the African priesthond was organized and something
like systematic religious institutions emerged. But the central fact of African life,
potitical, social and religious, is its failure to integrate—to unite and sysremarize
iself in some conguering whole which should dominate the wayward parts. This
is the central problem of civilization, and while there have arisen from time to
time in Africa conquering kingdoms, and some consolidation of power in religion,
it has been continually overthrown before it was strong enough to maincain itself
independently. What have been the causes of this? They have been threefold: the
physical peculiarities of Africa, the characrer of external conquest, and the slave-
trade—the “heart disease of Africa” The physical peculiarities of the land shut
out Targely the influence of foreign civilization and religion and made human
organization a difficudt fight for survival against heat and disease; foreign conguest
taok the form of sudden Incursions, causing vast migrations and uprooting of insti-
tusions and beliefs, or of colonizations of strong, hastile and alien races, and
finally for four centuries the slave-trade fed on Africa, and peaceful evolurion in
political organizarion or religious belief was impossible,

Especially did the slave-trade ruin religious evolution on the west coasy the
ancient kingdoms were overthrown and changad, tribes and nations mixed and
demoralized, and a perfect chaos of ideas lefr. Here it was that animal woership,
futichism and belief in sorcery and witcheraft strengehiened their sway and gained
wider currency than ever,
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The first social innovarion rhar followed the rransplanting of rhe Negro was
the substitution of the West Indian plantatton for the tibal and clan life of
Africa. The real significance of this change will noc appear at fiest glance. The
despotic political power of the chief was now vested in the white master; the clan
had lost its ties of Blood relationship and became simply the aggregation of indi-
viduals on a plot of ground, with commen rules and customs, common dwellings,
and a certain communism in property. The two greatest changes, however, were,
first, the enforcement of severe and unremitted toil, and, second, the establish-
ment of a new polygamy-—a new family life. These social innovarions were intro-
duced with much difficulty and met determined resistance on the part of the
slaves, especially when there was community of blood and language. Gradually,
however, superior force and organized methods prevailed, and the planration
beeame the unit of a new development. The enforcement of continual toil was
not the most revolutionary change which the plantation introduced. Where this
enforced labor did not descend to barbarisin and slow murder, it was not bad dis-
cipline; the African had the natural indolence of a tropical nature which had
never felt the necessity of work; his first grear awakening came with hard labor,
and u pity it was, not that he worked, but that voluntary labor on his pare was
not from the first encouraged and rewarded. The vast and overshadowing change
that the plantation system introduced was the change in the status of women-—
the new polygamy. This new polygamy had all the cvils and not one of the safe-
guards of the African prototype. The African system was a complete protection
for girls, and a strong protection for wives against everything but the tyranny of
the hushand; the plantation polygumy left the chastity of Negro women
absolutely unprotected in law, and practically little guarded in custom. The num-
ber of wives of a native African was limired and limited very effectually by the
number of cattle he could command or his prowess in war. The number of wives
of a West India slave was limited chiefly by his lust and cunning. The black
females, were they wives or growing girls, were the legitimate prey of the men,
and on this system there was one, and only one, safeguard, the character of the
master of the plantation. Where the master was himself lewd and avaricious the
degradation of the women was complete. Where, on the other hand, the planta-
tion system reached its best development, as in Virginia, rhere was a fair approx-
imation of a monogamic marriage system among the slaves; and yet even here,
on the best conducted plantations, the protection of Negro women was but
imperfect; the seducrion of gitls was frequent, and seldom Jdid an illegitimats
¢hild bring shame, of an adulterous wife punishment to the Negro quarrers.

And this was incvitable, because on the plantation the private horme, as a self-
protective, independent unir, did not exist. That powerful institution, the polyg-
amnous African home, was almost completely destroyed and in its place in Amet-
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ica arose sexual promiscuity, 2 weak community life, with common dwelling, meals
and child-nurseries. The intemal slave trade rended 1o further weaken narural ties,
A small number of favored house servants and arrisans were raised above this—
had their private homes, ¢ame in contuct with the culture of the master class, and
assimilated much of American civilization, Nevertheless, broadly speaking, the
greatest social effect of American slavery was to substinute for the polygamous
Negro home a new polygamy less guarded, less effective, and less civilized.

At first sight it would seem thay slavery complerely destroyed every vestige of
spontaneous social movernent among the Negroes; the home had deteriorated;
political auchority and cconomic initiative was in the hands of the magters, prop-
erty, as a social institution, did not exist on the plantation, and, indeed, it is usu-
ally assumed by historians and sociologists that every vestige of internal devel-
opment disappeared, leaving the slaves no means of expression for their common
life, thought, and swiving, This is not strictly true; the vast power of the priest in
the African state has already heen noted; his realm alone—rthe province of reli-
gion and medicine—remained largely unaffecred by the plantation system in
many important particulars. The Negro priest, therefore, early became an impor.
rant figure on the plantation and found his funcrion as the inrerpreter of the
supernatural, the comforter of the sorrowing, and as the one who expressed,
rudely, but picturesquely, the longing and disappointment and resentment of a
seolen people, From such beginnings arose and spread with marvelous rapidity
the Negro Church, the first distinctively Negro American social institution. It
was not at first by any means a Christian Chureh, but a mere adapration of those
heathen rites which we roughly designate by the term Obe Worship, or “Voodo-
ism.” Association and missionary effort soon gave these rites a vencer of Chris-
rianity, and geadually, after two centuries, the Chureh hecame Christian, with a
simple Calvinistic creed, bur with many of the old customs still clinging to the
services. It is this historic fact that the Negro Church of to-day bases itself upon
the sole surviving social institution of rhe African fatherland, that accounts for
its extraordinary growth and vicality. We easily forget that in the Unijted States
to-cay there is 2 Church organization for every sixty Negro families. This insti-
ition, therefore, naturally assumed many funcrons which the other harshly
suppressed social organs had to surrender; the Church became the center of
amusements, of what little spontanecus economic activity rematned, of educa-
tiot, and of all social intercourse. . .,

4, Slavery and Christiunity. The most obvious reason for the spread of witch-
crafe and persistence of heathen rires mnong Negro staves was the face that at firse
me effort was made by masters to offer them anything better. The reason for this
was the widespread iden that it was contrary to law to hold Chiristians as slaves,
Oine can realize the weight of this if we remember that the Dier of Worms and
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Sir John Hawking' voyages were but a generarion apart. From the rime of the
Crusades to the Lutheran revolr the feeling of Christian brotherhood had been
growing, and it was pretty well established by the end of the sixteenth century
that it was illegal and irreligious for Christians to hold each other as slaves for
life. This did not mean any widespread abhaorrence of forced labot from serfs or
apprentices and it was particularly linked with the idea that the enslavement of
the heathen was meritorious, since it punished their blasphemy on the one hand
and gave them a chance for conversion on the other.

When, thevefore, the slave-trade from Africa began it met only feeble opposi-
rion here and there. That opposition was in nearly all cases stilled when it was
continually stated that the slave-trade was simply 2 method of converting the
heathen to Christianity. The corollary that the conscience of Europe immedi-
arely drew was thar after conversion the Negro slave was to become in all essen-
riad respects like other servants and laborers, thar is bound to toil, perhaps, under
general regulations, but personally free with recognized rights and duties.

Most colonists believed that this was not enly actually right, but according to
English law. And while they carly began to combat the idea they continuatly
doubted the legality of thelr action in English courts, . . .

The question arose in different form in Massachusetts when it was enacted that
only church members could vore. If Negtoes joined the church, would they become
free voters of the commonwealth? It seemed hardly possible. . . . Nevertheless, up to
1660 or thereabours, it scemed acsepted in most colonies and in the English West
Indies chat baptism into a Christian church would free a Negro slave. Massachusetts
first apparently attacked this idea by enacting in 1641 thar slavery should be con-
fined to caprives in Just wars “and such serangers as willingly sell rhemselves or are
sold to us,” meaning by “strangers” apparently heathen, but saying nothing as to the
effect of conversion. Connecticut adopted similar legistation in 1650 and Virginia
declared inn 1661 that Negroes “are incapable of making satisfaction” for time lost in
running away by lengthening thelr time of service, thus implying that they were
slaves for life, and Maryland declared flatly In 1663 thut Negro slaves should serve
“durante vita.” In Barbadoes the Council presented, in 1663, an act o the Assem-
bly recommending the christening of Negro children and the instruction of all adule
Neproes to the several ministers of the place. . ..

It was not unddl 1667 that Virginia finally plucked up courage to artack the
issue squarely and declared by law:

“Buptisme doth not aleer the conditton of the person as w his bondage or freedom,
in order that diverse musters freed from this doubr may more carefully endewvor the

propagation of Christisnity.”
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Eollowing this Virginia took three further decisive steps In 1670, 1682, and
1705. First she declared that only slaves imported from Christian lands should be
free. Next she excepted Negroes and mulattoes from even this resiriction unless
they were born of Christians and were Christians when raken in slavery. Finally,
only personal Christianity In Africa or actual freedom in a Christian country
excepred a Virginia Negro slave from life-long slavery. . . .

It is clear from these citations that in the seventeenth century not only was
there little missionary effart ro convert Negro slaves, but thart there was on the
contrary positive refusal to et slaves be converted, and that this refusal was one
incentive to cxplicit statements of the doctrine of perpetual slavery for Negrous.
The French Code Noir of 1685 ade baptism and religious instruction of
Negroes obligatory. We find no such legislation in English colonies. On the
contrary, the principal Secretary of State is informed in 1670 that in Jamaica
the number of tippling houses has greatly increased, and many planters are
ruined by drink. . . .

In Massachusetts John Elior and Cotton Mather both are much concerned
that “so little care was taken of their (the Negroes') precious and immortal
souls,” which were left to “a destroying ignorance merely for fear of thereby los-
ing the benefit of their vassalage.”

So throughout the colonies it is reported in 1678 that masters, "out of cov-
stousness,” are refusing to allow their slaves to be baptized; and in 1700 there is
an eathest plea in Massachuscrts for religious instruction of Negroes since it is
“notorious” that masters discourage the “poor creatures” from baptism. In 1709 a
Carglina clergyman writes to the secretary of the Socicty for the Propagation of
the Gospel in England that only a few of 200 or more Negroes in his community
were taught Christianity, but were not aliowed to be baptized. Another minister
writes, a little later, that he prevailed upon a master after much importuning w
allow three Negroes to be baprized, In North Carolina In 1700 a clergyman of
the Established Church complains thar masters will not allow their slaves to be
baptized for fear that s Chuistian slave is by law free. A fow were instructed in
religion, hut not baptized. The Society for the Propagation of the Gospel com-
bated this notion vigorously. . . .

5, Earty Restrictions. “In. the year 1624, a few years after the arrival of the fitst
slave ship at Jamestown, Va., a Negro child was baptized and called William,
and from that time on in almost all, if nov all, the oldest churches in the South,
the names of Negroes haptized into the church of God can be found upon the
registers,”

It was easy to make such cases an argument for more slaves, James Habersham,
the Georgia companion of the Methodist Whitefield, said abour 1730:
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“T onge thought it was unlawful ta keep Negro slaves, but I am now induced to think
God may have a higher end in permitting them to be broughr ro this Chrlstian
country, thun merely to support thedr masters, Many of the poor slaves in America
have already been made freemen of the heavenly Jerusulent and possibly a time may
come when many theusands may embrace the gospel, and thereby be browgbe inro
the glorious liberty of the children of Gold, These, and other considerations, appear
to plead strongly for a limited use of Negroes; for, whille we can buy provisions in

Caroling cheaper than we can here, no one will ke induced w plant tuch.”

In ather cases there were curious attempts to blend religion and expediency,
as for instance, in 1710, when a Massachusetts clergyman evolved a martiage car-
emony for Negroes in which the bride solemnly promised ro cleave to her hus-
band “so lang as God in his Providence” and the slave-trade let them live
together!

The gradual increase of these Negro Christians, however, brought peculiar
problems. Clergymen, despite the law, were reproached for raking Negroes into
the church and stiil allowing them to be held as slaves, On the other hand it was
not easy to kinow how to deal wirh the black church member after he was admit-
ted. [He must either be made a subordinare member of a white church or a mem-
ber of 2 Negra church under the general supervision of whites, As the efforts of
missionaries, like Dr. Bray, slowly increased the number of converts, both these
systems were adopted. Buc the black congregations here and there soon aroused
the suspicion and fear of the masters, . . .

This made Negro members of white churches & necessity in this colony, and
there was the same tendency In other colonies. "Maryland passed a law in 1723
to suppress tumultuous mectings of slaves on Sabbath and other holy days,” a
measure primarily for good order, but also tending to curb independent religious
meetings among Negroes. In 1800 complaints of Negro meetings were heard,
Georgia in 1770 farbade slaves “to assemble on pretense of feasting,” cte., and
“any constable,” on direction of a justice, is commanded to disperse any assem-
bly or meeting of slaves “which may disturb the peace or endanger rthe safery of
his Majesty’s subjects; and every slave which may be found at such mecting, as
aforesaid, shall and may, by order of such justice, immediately be corrected, with-
out trial, by receiving un the bare back twenty-five stripes, with a whip, switch,
ar cowskin,” erc. . .. In 1792 in a Georgia act “to protece religivus socieries in
the exercise of their religious duties,” punishment was provided for persons dis-
turhing white congregations, but "ne congregation or company of Negroes shall
upon pretense of divine worship assembie themselves” contrary o the acr of
1770. Whether or nov such acts tended to curb the really religlous neetings of
the slaves or nat it is not easy to know. Probably they did, although at the same
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time there was probably much disorder and turmoil among slaves, which soughe
o eloak iself under the name of the church, This was natural, for such assem-
blies were the only surviving African organizations, snd they epitomized all there
was in slave life outside of forced tail. . . .

In some colonies, like North Caroling, masters continued indifferent through-
out the larger part of the eighreenth century. In New Hanover county of that
state out of a thousand whites and two thousand slaves, 307 masters were bap-
tized in 1742 but only nine slaves. . . .

6. The Sociery for the Propagation of the Gospel. “The Saciety fot the Propaga-
tion of the Gospel in Foreign Parts” wus incorporared under William HI, an the
16th day of June, 1701, and the first meeting of the society under its charzer was
the 27th of June of the same year, Thomas Laud, Bishap of Canterbury, Primate
and Metropolitan of all England, was appointed by his majesty the first president.

This society was formed with the view, primarily, of supplying the destitution
of religious instirurions and privileges among the inhabitants of the North Amer-
ican colonies, members the established church of England; and, secondarily, of
extending the gospel to the Indians and Negroes. The society entered upon its
duties wirh zeal, being patronized by the king and all the dignitaries of the
Church of England.

They instituted inquiries into the religions condition of all the colontes,
responded o “by the governors and persons of the best note,” {with special ref-
erence to Episcopacy), and they perceived that their work “consisted of three
great branches: the care and instruction of our people setiled in the colonles;
the conversion of the Indian savages, and the conversion of the Negroes.”
Before appointing missionaries they sent out « traveling preacher, the Rev.
George Keith (an itinerant missionary), who assoctated with himself the Rev,
John Talbor. Mr. Keith preached between North Carolina and Piscarngua river
in New England, a tract above cight hundred miles in length, and completed his
mission in two years, and returned and reported his labors to the sociery,

The annval meetings of this socicty were regularly held from 1702 to 1819 and
118 sermons preached before it by bishops of the Church of England, a large
number of them distinguished for piety, learning, and zeal.

In June, 1702, the Rev. Samuel Thomas, the first missionaty, was sent to the
colony of South Carelina. The society designed he should atrempr the conver-
sion of the Yammosee Indians; but the governor, Sir Nathaniel Johnson,
appuinted him to the care of the people settled on the three hranches of Cooper
river, making Goose creck his residenee. He reported his fabors ro the sociery and
saic “that he had taken much pains also inn inseructing the Negroes, and learned
twenty of them to read.” He died in Ocrober, 1706, He was suceceded by @ num-
ber of missionaries. . . .
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The soctety looked upon the instruction and conversion of the Negroes as a
principal branch of its care, csteeming it a greut reproach to the Christian name
that so many thousands of persons should continue in the same state of pagan
durkness under a Christian government and living in Christian families as they
lay under formerly in their own heathen couneries. The sociery tmmediately from
irs first institution strove to promote their conversion, and inasmuch as its
income would not enable it to send numbers of catechists sufficient to instruct
the Negroes, yet it resolved o do its utmost, and at least to give this work the
mark of its highest approbation. Iis officers wrote, therefore, to all their mission-
aries that they should use their best endeavors at proper times to instruct the
Negroes, and should especially take occaston to recommend zealously to the mas-
ters to order their slaves, ar conventent times, to come to them that they mighr
be instructed.

The history of the society goes on w say: “It is 3 matter of commendation to
the clergy that they have done thus much in so great and difficult a work. But,
alas! what is the instruction of a few hundreds in several years with respeet to the
many thousands uninstructed, unconverted, living, dying, utter pagans. It must
be confessed what hath been done is us nothing with regard 1o what a rruc Chris-
rian would hope to see effected.” After stating several difficultics in respect to the
religious instruction of the Negroes, it is said: “But the greatest obstruction is the
masters themselves do not consider enough the obligation which lies upon them
to have their slaves instructed.” And in another pluce, “the socicty have always
been sensible the most effecrual way to convert the Negroes was by engaging
rheir masters to countenance and promote their conversion.” The bishop of 5t.
Asaph, Dr. Fleetwoad, preached a sermon before the society in the year 1711,
setring forth the duty of instructing the Negroes in the Christian religion. The
society thought this so useful a discourse that they printed and dispersed abroad
it the plantations great numbers of that sermon in the same year; and in the year
1725 reprinted the same and dispersed again great numbers. The bishop of Lon-
don, De. Gibson, {to whom the care of plantations abtoad, as to religious affairs,
was committed,} became a sccond advocate for the conversion of Negroes, and
wrote two letters on the subject. The firstin 1727, *addressed to masters and mis-
tresses of families in the English pluntations abroad, exhorting them to encour-
age and promote the instruction of their Negroes in the Christian faith. The sec-
ond in the same vear, addressed to the missionaries there, directing them to
distribute the said letter, and exhorting them to give their assistance towards the
instruction of the Negroes within their several parishes.”

The socicty were persuaded this was the true method to remove the great
obstruction to their conversion, and hoping so particular an application to the
masters and tistresses from the See of London would have the strongest infhu-
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ence, they printed ten thousand copies of the letrer vo the masters and mistresses,
which were sent to all the colonies on rhe continent and to all the Brirish ishnds
in the West Indies, to be distributed among the masters of families, and al! other
inhabitants. The saciety recsived accounts that these letters influenced many
masters of familles to have their servants instructed. The bishop of London soon
afrer wrote “an adkdress to serious Christians among ourselves, to assist the Socie
ety for Propagating the Gospel in carrying on this work.”

In the year 1783, and the following, soon after the separation of our colonies
from the mother country, the society’s operations ceased, leaving in all the
colonies forty-three missionaries, two of whom were in the Southern States—
one in North and one in South Caroling, The affectionate valediction of the
society to them was issued in 1785, “Thus terminated the connection of this
noble society with our country, which, from the foregoing notices of its efforts,
must have accomplished u great deal for the religious instruction of the Negro
population.”

7. The Moravians, Methodises, Baptises, and Presbyterians, The Moravians or
United Brethren were the first who formally arrempred the establishment of mis-
sions exclusively to the Negroes,

A succinct account of their several efforts, down to the year 1790, is given
in the report of the Saciety for the Propagation of the Gospel among the Hea-
then, at Salem, N.C., October 5th, 1837, by Rev. ]. Renarus Schmidt, and is as
follows;

“A hundred years have now elapsed since the Renewed Church of the Brethren
first atrempted to communicare the gospel to the muny thousand Negroes of our
land, In 1737 Count Zinzendorf paid a vlsit to London sid formed an acquaincanee
with General Qglethorpe and the trustees of Georgia, with whom he conferred on
the subjecy of the mission to the Indians, which the brethren had already estab.
lished in that colony (in 1735). Some of these gentlemoen were associares under the
will of Pr. Bray, who had left funds to be devered 1o the eonversion of the Negro
slaves in Sotth Carolina; and they solicited rhe Count to procure them some mis-
sionaries for this purpose. On his objecting that the Church of England might hes-
it to recopnize the ordinarion of the Brethren's missionaries, they referred the
question o the Archbishop of Canterbury, Dr Potter, who gave it as his opinion
‘that the Brethren being members of un Episcopal Church, whose docrrines con-
tained nothing repugnant to the Thirty-nine Articles, ought not to be denied free
accuss 1o the heathien,! This declararion not only removed all hesitarion from the
minds of the rrustees as to the present application, bur opened the way for the
tahors of the Bretheen amongst the slave population of the West Indies, a great and
hlessed wark, which has, by the gracious help of Gad, gone on increasing cven
the present doy.
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“Various proprietors, however, avowing theie determination not ta suffer serangers
to instruct their Negroes, as they had their own ministers, whom they paid for thae
purpose, our brethren ceased from their efforts. It appears from the fetrers of Brother
Spangenburg, who spent the greater part of the year 1749 Philadelphin atul
preached the gospel to the Negroos in that civy, that the tabors of the Brethten
amongst them were not eatirely fruitless. Thus he writes, in 1751:'On my arrlval in
Philadelphin, | saw numbers of Negroes still buried {n all their native ignorance and
darkness, and my soul was grieved for them. Soon after some of them came to me,
requesting instruction, at the same Hte acknowladging their ignorance in the most
affecting manner, They begged that a weckly sermon might be delivered expressly
for thelr benefir, | complied with their request and confined myself to the most
essential truths of seripture, Upwards of seventy Negroes attended on these occa-
sions, several of whom were powerfully awskened, applied for further instruction,
and expressed a desire to be unired ro Christ and his chureh by the sacrament of bap-
tism, which was accordingly administered to them,™

At the request of Mr. Knox, the English Secrerary of State, an atrempt was
made to evangelize the Negroes of Georgia, “In 1774 the Brethren, Lewis Muller,
of the Academy at Niesky, and George Wagner, were called to North America
and in the year following, having been joined by Brother Andrew Broesing, of
North Carolina, they took up their abode at Knoxburough, a plantation so called
from ifs proprietor, the gentleman above mentioned. They were, however, almost
constant sufferers from the fevers which prevailed in these parts, and Muller fin-
ished his course in October of the same year. He had preached the gospel wich
acceptance to both whires and blacks, yer without any abiding results. The two
remaining Brethren being called upon to bear arms on the breaking out of the
war of independence, Broesing repalred to Wachovia, in North Carolina, and
Wagner set out in 1779 for England.”

In the grear Northampton revival, under the preaching of Dr. Edwards In
1735-6, when for the space of five or six weeks together the conversions averaged
at least "four 2 day,” Dr. Edwards remarks: “There are several Negroes who, from
what was seert in them rthen and what is discernible in them since, appear to
have been truly born again in the Iate remarkable season.”

Direet efforts for the religious instruction of Negroes, continued through &
series of years, were made by Presbyterians in Virginia. They commenced with
the Rev. Samuel Davies, afterwards president of Nassau Hall, and the Rev, John
Todd, of Hanover Presbytery.

In a letter addressed to a friend and member of the "Society in London for pro-
mating Christian knowledge among the poor” in the year 1755, he thus exprosses
himself: “The poot neglected Nogroes, who are so far from having maney to pur-
chase baoks, that they themselves are the property of others, who were originally
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Alfrican savages, and never heard of the name of Jesus or his gospel unil they
arrived at the land of their slavery in Awmerica, whom their masters generally
neglect, and whose souls none care for, as though immorzality were not a privi-
lege common to them, as with their masters; these poor, unhappy Alricans are
objects of my companien, and 1 think the most proper objects of the society's
charity. The inhabitants of Virginia are computed to be about 300,000 men, the
one-half of which number are supposed to be Negroes. The number of those who
attend my ministry at particular times is uncertain, but generally about 300, whe
give a stated attendance; and never have I been so struck with the appearance of
an assembly as when | have glanced my eye to dhat part of the meeting-house
where they usually sit, adarned {for so it has appeared to me) with so many black
countenances, eagerly attentive w every word they hear and frequently bathed
in tears. A considerable number of them (about a hundred) have been baprized,
afrer a proper time for instruction, having given credible evidence, not only of
their acquaintance with the important docrrines of the Christian religion, but
also a deep sense of them in their minds, attested by a life of strict piety and holi-
ness. As they are not sufficiently poltshed to dissemble with a good grace, they
express the sentiments of their souls so much in the language of simple nature
and with such genuine indications of sincerity, thar it is impossible to suspect
their professions, especially when atrended with a cruly Christian life and exem-
plary conduct, There are multitudes of them tn different places, who are willingly
and eagerly desirous to be instructed and embrace every opportunity of acquaint-
ing themselves with the dacrrines of the gospel; and though they have generally
very lirtle help to leam to read, vet to my agreeable surprise, many of them by
dint of upplication in cheir leisure hours, have made such progress that they can
intelligibly read a plain puthor, and especially their Bibles; and pity it is thut any
of them should be without them.

“The Negroes, above all the human species that [ ever knew, have an ear for
music and a kind of eestaric delight in psalmody, and there are no books they
learn so soon or take so much pleasure in as those used in that heavenly part of
divine worship.”

The year 1747 was marked, in the colony of Georgia, by the authorized intro-
duction of slaves, Twveney-three representatives from the different districts met in
Savannah, and after appointing Major Horton president, they entered tnro
sundry resolutions, the substance of which was “that the owners of slaves should
educate the young and use every possible means of making religious impressions
upen the minds of the aged, and that all scts of inhumanicy should be punished
by the civil authoricy.”

Merhodism was intraduced in New Yurk in 1766, anad che firsr missionaries
were sent out by Mr. Wesley from New York in 1769, One of these says: “The
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number of blacks that attend the preaching affeets me much.” The first regular
conference was held in Philadelphia, 1773. From this year to 1776 there was a
great revival of religion in Virginia under the preaching of the Methodists in
connection with Rev. Mr. Jarratt of the Episcopal Church, which spread
through fourteen counties in Virginia and two in North Carolina. One lecter
states “the chapel was full of white and black;” another, “hundreds of Negroes
were among them, with tears streaming down their faces.” At Roanoke another
remarks: “In general the white people were within the chapel and the black
people without.”

At the eighth conference in Baltimore in 1780 the following question
appeared in the minutes: “Question 25. Ought not the assistant to meet the col-
oted people himself and appoint helpers in his absence, proper white persons,
and not suffer them to stay tate and meet by rhemselves? Answer. Yes.” Under
the preaching of Mr. Garretson in Matyland “hundreds, hoth white and black,
expressed their love for Jesus.”

The first return of colored members distinct from white occurs in the minutes
of 1786; White 18,791, colored 1,890, “It will be perceived from the above,” says
Dr. Bangs in his history of the Methodist Episcopal Chutch, “that a considerable
number of colored persons had been received into the church, and were so
recurned in the minutes of the conference. Hence it appears that ar an early
period of the Methodist ministry in this country it had rumed its atrention o
this part of the population,”

In 1790 it was again asked: “What can be done to instruct poor children, white
and black, to read? Answer. Let us labor as the heart and soul of one man to
csrablish Sunday-schools in or near the place of public worship. Let persons be
appointed by the bishops, elders, deacons, or preachers, to reach gravis all thar
will artend and have a capucity to learn.”

The first Baptist church in this countey was founded in Providence, R. L., by
Roger Williams in 1639. Nearly one hundred years after the sertlement of Amer-
ica “only scventeen Buptist churches had arisen in ir.” The Baptist church in
Charleston, $.C., was founded In 1690, The denomination advanced slowly
through the middle and Southern States, and in 1790 it had churches in them
all. Revivals of religion were enjoyed, particularly one in Virginia, which com-
wmenced In 1785 and continued uneil 1791 or 1792 “Thousands were converted
and baptized, besides many whe joined the Methodists and Presbyterians. A large
number of Negroes were admiteed to the Baptist Churches during the seasons of
revival, as well as on ordinary occasions. They were, however, not garhered into
churches distinet from the whites south of Pennsylvania except in Georgia.”

“In general the Negroes were followers of the Baprists in Virginia, and after
a while, as they permitted many colured men to preach, the great majority of
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them went to hear preachers of their own colar, which was atrended witch
many evils,”

George Leile or Lisle, sometimes called George Shatp, was born in Virginia
about 1730, His master sometime before the American war removed and sertled
in Burke county, Georgia, Mr. Sharp was a Baptist and a deacon in a Baptist
church, of which Rev. Matthew Moore was pastor. George was converted and
baptized under Mr. Moore's minisery. . ..

About nine months afrer George Leile left Georgia, Andrew, surnamed Bryan,
a man of good sensy, great zeal, and some natural elocurion, began to exhort his
black brethren and friends. He and his followers were reprimanded and forbidden
to engage further in religious exercises, He would, however, pray, sing, and
encourage his fellow-worshippers to seck the Lord, Their persecurion was carried
to an inhuman extent, Their evening assemblies were broken up and those found
present were punished with stripes! Andrew Bryan and Sampson, his brother,
converted about a year ufter him, were 1wice imprisoned, and they with abou fifty
others were whipped, When publicly whipped, and bleeding under his wounds,
Andrew declared thut he rejoiced not only to be whipped, but would freely suffer
death for the cause of Jesus Christ, and that while he had life and opportunity he
would continue to preach Chirist. He was fatrhiul to his vow and, by patient con-
tinuance in well-doing, he put to silence and shamed his adversaries, and infle
ential advocates and patrons were raised up for him. Liberty was given Andrew by
the civil authority to continue his religious meetings under certain regulations.
His master gave hiny the use of his barn at Brampton, three miles from Savannab,
where he preached for two years with little interruption. . . .

The number of Baptists in the United States this vear was 73,471, allowing
one-fourth ro be Negroes the denomination would embrace hetween 18,000
and 19,000

The returns of colored members in the Methodist denommanon from 1791 ro
1793, inclusive, were 12,884, 13,871, 16,227, 13,814, 12,179, . .,

8. The Sects and Slavery. The approach of the Revolution brought heart-
searching on many subjects, and not the least on slavery. The agitation was
noticeable in the legislation of the time, putting an end to slavery in the North
and to the slave-trade in all stares. Religious bodics particularly were moved. In
1657 George Fox, founder of the Quakers, had impressed upon his followers in
America the duty of converting the slaves, and he himself preached vo them in
the West Indies. The Mennonite Quakers protested apainst slavery in 1688, and
fram rhat tiwe until the Revolution the body slowly but steadily advanced, step
by step, 1o higher ground until they refused all fellowship to slaveholders, Radi-
cal Quakers, like Hepbumn and Lay, artacked religious sects and Lay called
preachers “a sort of devils thar preach more to hell than they do o heaven, and
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so they will do forever as long as they are suffered 1o reign in the worst and
mother of all sins, slave-keeping.”

In Virginia and North Carolina this caused much difficulty owing to laws
against manumission early in the nineteenth century, and the result was whole-
sale migration of the Quakers. . ..

Judge Sewnll, among the Massachuserts Congregationalists, had declared, in
1700, that slavery and the slave-trade were wrong, but his protest was unheeded.
Later, in 1770 and after, strong Congregarional clergymen, like Samuel Hopkins
and Hzra Stlles, attacked stavery, but so democratic a church could rake no
united action. Although Whitefield came to defend the institurion, John Wes-
ley, founder of the Methodists, called the slave-trade the “sum of all villanies,”
and the General Conference in America, 1780, declared stavery “contrary ta
the laws of God, man, and nature and hurtful to society.” From this high stand,
however, the church quickly and rather ignominiously retreated. By 1780 it
anly soughr the destruction of slavery "by all wise and prudent means,” while
preachers were allowed to hold their slaves in slave states. In 1787 the General
Conference urged preachers to labor among slaves and receive worthy ones into
full membership and “to exercise the whole Methodist discipline among them."
Work was begun early among the slaves and they had so many members that
their churches in the south were often called Negro churches. The church
yielded further ground to the pro-slavery sentiment in 1816, but in 1844 the
censure of a bishop who married a slaveholder rent the church in twain on the
question.

The Baptists had Negro preachers for Negro members as early as 1773. They
were under the supervision of whites and had no voice in general church affairs.
The carly Baptists held few slaves, and they were regarded as hostile to slavery in
Georpia. The Philadelphia Association approved of abolition as early as 1789,
and a Virginia Association urged emancipation in the legislature abour the same
time. {n Kentucky and Ohio the Baptist Associations split on the question. The
Baptists early interested rhemselves in the matter of slave marriages und family
worship, and especially touk spiritual care of the slaves of their own members.
They took a stand against the slave-trade in 1818 and 1835, After the division
on the subject of missions the Missionary Baptists began active proselyting
among the slaves,

The Preshyterian Svnod of 1787 recommended efforts looking toward gradual
emancipation, and in 1795 the guestion of excluding slaveholders was discussed,
but it ended in an injunction of "brotherly tove” for them. In 1815, 1818, and
1835 the question was dismissed and postponed, and finally in 1845 the question
was dropped on the ground that Christ and the Apostles did not condemn slav-
ery. AT the time of the war the church finally divided. . ..
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13. The Negro Chusch in 1890 (From the Eleventh United States Census),
There were in the United States in 1890, 23,462 Negro churches. Qurside of
these there were numbers of Neproes who are members of white ¢hurches, bue
they are not distinguished from athers:

We may now consider these orgunizations by denominations:

REGULAR BAPTISTS (COLORED)

The colored Baptists of the South constitute the most numerous body of Regu-
lar Baptists. Not all colored Baptists are embruced in this division; only those
who have separate churches, associations, and state convenrions. There are
many colored Baptists in Nerthern States, who are mostly counted as members
of churches, belonging to white assaciations. . . .

The first state convention of colored Baptists was organized in North Carolina
in 1866, the second in Alabama, and the third in Virginia in 1867, the fourth in
Arkansas in 1868, and rhe fifth in Kentucky In 1869, There are colored conven-
tioms in fifteen states and the District of Columbia.

In addirion to these organizations the colored Baptists of the United Stares
have others more peneral in character: The American National Convention, the
purpose of which is “to consider the moral, intellectual, and religious growth of
the denomination,” ta deliberate upon questions of general concern, and to
devise methods to bring the churches and members of the race closet together;
the Consalidated American Misstonary Convention, the General Association of
the Western States and Terricories, the Forelgn Misston Convention of the
United States, and the New England Missionary Convention. All except one are
missionary in their purpose.

The Regular Baptists {colored) are represented in fifreen staces, all in the
South, or on the border, and the District of Columbia, In Virginia and Georgia
they are very numerous, having in the latrer 200,516, and in the former 199,871
communicants. . . .

AFRICAN METHODIST EPISCOPAL ZiON

A congregation of colored people, organized in New York City, in 1798, was the
nucleus of the African Merhodist Episcopal Zion Church. This congregation
originated in a desire of colored members of the Methodist Episcapal Church to
hold separate meetings in which they "mighe have an opportunity o exercise
their spitiual gifty among themselves, and thereby be more useful o one
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another.” They built a church, which was dedicated in 1800, the full name ot the
denomination subsequently organized heing given to it

The church entered into an agreement in 1801 by which it was ro receive cer-
yain pastoral supervision from the Methodist Episcopal Church. It had preachers
of its own, who supplied its pulpit in part. In 1820 this arrangement terminated,
and in the same vear a unlon of colored churches in New York, New Haven,
Long Island, and Philadelphiu was formed, and rules of government adopted.
Thus was the African Merhodise Episcopal Zion Chureh formally organized.

The first annual conference was held in 1821. It was artended by nineteen
preachers, reprosenting six churches and 1,426 members. Next year James
Varick was chosen superintendent of the denomination, which was extended
over the states of the North chiefly, until the close of the civil war, when it
entered the South to organize many churches,

In its polity lay representation has long been a prominent feature. Laymen are
in its annual conferences as well as in its general conference, and there is ne bar
o the ordination of women, Until 1880 i superintendents or bishops were
elected for a term of four years. In that year the term of the office was made for
life or during good behavior. Its system is almost identical with that of the
Methodist Episcopal Church, except the presence of laymen in the annual con-
ference, the election of presiding elders on the nomination of the presiding
bishop, instead of their appointment by the bishop alone, and other small diver-
gences. Its general conference meets quadrennially. lis territory is divided into
seven episcapal districts, to each of which a bishop is assigned by the general
conference.

The church is represented in twenty-eight states and the District of Columbia.
It is strongest in North Carolina, where it has 111,919 communicants, Alabama
comes next, with 79,231 communicants. . . .

COLORED METHODIST EPISCOPAL

The Colored Methodist Episcopal Church was organized in 1870 of colored
members and ministers of the Methodist Episcopal Church, South.

Before the late civil war the Methodiss Episcopal Church, South, did a large
evangelistic work among the Negroes. Bishap McTyeire, of that body, in his
“History of Methodism,” says:

“As u general rule Negro slaves received the gospel by Methodism from the
samie preachers and in the same churches with their masters, the galleries or a
pottion of the body of the house being assigned to them. If a separate building
was pravided, the Negro congregation was an appendage to the whire, the pas-
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tor usurlly preaching once on Sunday for them, holding separare offictal meet-
ings with their leaders, exhorters, and preachers, and administering discipline,
and making rerurn of members for the annual minutes.” For the Negroes on plan-
tations, who were not privileged o artend organized churches, special missions
were hegun as carly as 1829, In 1845, the year which marks the beginning of the
separate existence of the Methodist Episcopal Chureh, South, there were in the
Southern conferences of Methodism, according to Bishop McTyeire, 124,000
members of the slave population, and in 1860 abour 207,000

In 1866, after rhe opening of rhe South to Northern churches had given the
Negro members opportunity to join the African Methodist Episcopal, the
African Merhodist Episcopal Zion, and ather Methodist bodies, it was found that
of the 207,742 colored members which the church, South, had in 1800 anly
78,742 remained. The general conference of 1866 authorized these colored mem-
bers, with their preachers, ro be organized int separate congregations and
annual conferences, and the general conference of 1870 appolnted rwo hishops
to organize the colored confurences into a separate and independent church,
This was done in December, 1870, the new body wmking the name “Colored
Methodist Episcopal Church.” Its rules limired the privilege of membership to
Negroes. The Colored Methadist Episcopal Church has the same artieles of relis
gion, the same form of government, and the same discipline as its parent body.
Its bishaps are elected for life. One of them, Bishop L. H. Holsey, says that for
some years the body encountered strong oppusition from colored peaple becanse
of its relation to the Methodist Episcopal Church, South, but that this prejudice
has now almost envirely disappeared.

CUMBERLAND PRESBYTERIAN {COLORED)

This body was organized in May, 1869, ur Murfreesboro, Tenn., under the dirce-
tion of the General Assembly of the Cumberland Preshyterian Chureh. ir was
constituted of colored ministers and members who had been connected with that
church, Its first synod, the Tennessee, was organized in 1871. . ..

17. A Southern Ciry, There are in the city of Atlanta, Ga., the following Negro
churches:

The Negro population of Atlanta (1900} was 35,727, This means one church
1 every 662 men, women, und children, or one to every 130 families. Half the
total population is enrolled in the church, probably nearly two-thirds of the adult
population. The active paying membership is much smaller.

There are 29 Baptist churches, with an active membership of over 5,000, and
$60,000 worth of real estate,
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Three exrraces, from the reports of firse-hand young investigators, throw some

general Jiglu on the general characrer of these churches:

From an ol colored eirtzen of Atlanta, 1 learned of the marked advancement he
hns witnessed in the erection of church edifices and in the character of worship.
Just afrer the war, when the colured people were in their bitter struggle for the
necessities of life, he says the rce woeshipped in box cars frequently, for they
cotild not always obeain houses. As conditlons changed the churelies ware moved
te berrer quarters. The people generally supported the church very well unril
finally the Negro hegan to pattern his churches after the whire churches, building
structures which were far toe costly for the Negeo's financial status ar the time. It
seemed very sad to this old man that the “worship of the good, old rime” was not
what it used w be.

The charncter of the pastors of the seven Methadist churches in my district seems,
in every ense, ra be good. Such phrases as “you could not find any one to say any-
thing upainst his chavacrer,” express the sentiments of the members of (hese
churches, The education of the pustors is fair, although there are exceptions. Among
the schools represented by the different pastuts, ave: Bennet College, Clark Univers
sity, Tumner Theological Seminary (Morris Brown Theological Depurttment), and
Gammon Theologicsl Seminary.

The educarion of the members seems tw vary from falr o very poor. 1o the case of
ry largest church (membership 740) a large number of the members were graduares
of Clark University, and nearly all have a fair education. However, in the smaller
churches, having from 16 te 277 members, the educarion of the congregations was
Yery meanie,

A prear majority of the members of the smalter churches are common laborers and
are quite poot, The members of the Targer churches are in moderate circunsrances,
and although most of them are laborers, there is @ fair pereent of artisans and busi-
Nicss THED AMOTNE thel!l,

Maost of the clwrehes have relief socieries ro look after the charivy and relicf wark,
Some churches did no spectat relief work. One church, however, has a deaconess,
who devotes her time to such work, The money expended in such work varied {rom
nothing ro $100 in the different churches, That spent for missions varied from noth-
ing e 5200,

The government of all Baprist churches is extremely democratic. Each member
has the power of tuking part in any of the general meetings and of voting. The finan-
cinl and business mattets of the church are artended to by the deacons’ board, The
power of the pastor varies somewhat according to the different congregations, and
the difference of esteem in which the pastor ts beld sometimes governs his intluence
E’lnt% SWay over tlh:rm

Al Baprises agree thar euch church is complete i itselt and has the power, there-
fore, to choose jts own mimisters and o make such rofes s it deeins t be most in
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secordance with the advancement of fts best interest and the purpose of s exis-
tenee. The dme thar a pastor i3 1o serve s not fixed bur varies aceording to the
wishes of the people. If the people like the pastor, he is kepr as long as he destres w
remain, but il they do not, he s put out immediately,

The general condirion of the ten Baptist churches in this part of the ciey shows
that on a whole their werk is not progressing very fast. Over half of them are very
small, with very small memberships, and very ignorant and illiterate pastors. And
cettainly where there are ignorant leaders of ignotant people not very much
progress of good influence can be expected t follow, The places of meeting are
not comfortable, being poorty lighted and unclean most of the time, und in some
cuses the church was situared in ab unhealthy place. These, however, represen
the worst half; and on the other hand, the larger churches are progressing very last
and their influence is gradually bur surely spreading far und wide, and includes ali
grades of society. Many of the most influential and wealthy Negra churches of the
city are Baptist,

The pastors of the Conpgregational, Episcopal, und Presbyeerian churches have
excellent characters, and are doing much towsyds lifting the moral standard and reli
gious lile of the people. Not only are they earnest workers, but they are also well
equipped for their work. They are well educated, one being a graduare of Fisk and
Yale Universities, another is o graduare of St. Auguscine College, Raleigh, N.C, anul
ook A post gradunce course ar Moward Unlversity, Washington, D.C., and one is a
praduate of Lincoln University, who completed both the college and checlogical
courses. They have excellent repurations, and are held in high esreem by their Al
Muters, The Yale griduare s well known North and South. The character of the
members of these churches B3 good. They are quiet and incelligent, and there is no
emotionatism in the churches. Most of the members of these churches are ac least
high schoo] graduates, and 7 large per cont is composed of business and professional
mery and women. . . .

No. 24, Primitive Baptist—Active members thirty.,

The pastor can read and wrire, but is not well educared. His character is good,
hut he will nor do lahorious work, which the members think he ought to do out-
side his church work. Most of the members were slaves, and the chuech is abour
twenty-eight years old. I has no influence except among its members and it
began where it now stands, and was organized by most of the present members.
No collection is taken except on communion day. The building is an old wooden
one of rough lumber, raised abour five feer from the ground. I ooked through one
of the cracks to get a view of the interior. 1ty scaving capacity is about sevenrcy-
five. The benches are of rough lumber. The lamps (four oil lamps) are hanging
from the shabby ceiling. | saw a large Bible upon an altar of dressed lumber. One
of the oldest members told me that he gave sl the coal and oil used this year. He
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said that the church had a meeting once a month, and every three months com-
munion and washing of feet. They believed in having no music, save singing.
They believed in the pastor’s working for his living just as the members did, and
because the present pastor would not do this they were going to let him go. |
could not find the pastor nor could they tell me where he or any of the other
members fived.

This is an example of church communion among lowly ignorant and old peo-
ple—a survival from the past. Such groups rend to change—to absorption into
sowne larger group or to degenerate through bad leaders and bad members. Two
other spectmens of this type follow:

Neo. 5. Baptist—Fourteen active members,

"The old store, which is used for church purposes, is a very shabby building.
A few chairs, two lamps, and a small table and a Bible make up the furniture,
Al of the members are old and ipnorant. There is no Sunday-school connected
with the church, The church government is a pure democracy, the pastor and
the active members governing the church. The members are ignorant and of
questionable character. The pastor is an old and ignorant man, but is fairly
good. He went away two years ago and left his flock because they did not give
him the proper support. The church did not split but degencrated. Very little
charitable work is done, When one of the members is sick he is given aid if he
asks to be aided. There are several tgnorant Negroes living in the vicinity of
the church.

No. 26. Baptist {Misstonary}—165 active members.

The education of the pastor is fair, but his character is not good. He has the
reputation of being very immoral. He ts, however, a good speaker. There are a fow
intelligent members, but the larger portion of the members are very illiterate.
There is connected with the church an organized body of women (Woman's Mis-
sion} which [ooks after the poor, the old, and the sick, The church was organized
in 1878, in the ald barracks of this cicy. It has had eight pastors since its organi-
zation, and it is very influential over a large number of people in the vicinity. The
church huilding is large and was once a beautiful wooden structure, but at pres-
ent it is very much in need of repairs. It is furnished fairly well on the inside, and
is situated in one of the black belts of Arlanta, There is an official board
appointed by or elected by the church. This official board attends to the affairs
of the church. The pustar presides over the meetings. The pastor now in charge
was once forced to give up his charge and leave the city, so the general report
goes, because of his immorality. There were seven preachers called during his
ahsence and two church splits, brought about through the pastors who were lead-
ing. Then the first pastor was recalled. While many of the members and the pas-
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tor bear the reputation of being immoral, they are also said to be very good to the
poor. The entire colizction of every fifth Sunday goes to the poor. There is a
fairly good Sunday-school connected with the church, and the Sunday-school
has receatly purchased an otgan for the church. The church debt is $400.

To reform a perverted group like this is extremely difficult, utd yet the work is
stowly going on.

No. 30. Colored Methodist Episcopal—TFifty active members.

The church was first begun with one family, ar the old barracks, in a one-room
cabin. From there it was moved to Perers street, to Shell hall, where it was joined
by a second family. Then it was moved o Markham street, where it was joined
by others; then to Hunter street, in a white church, where it was burned. It was
then re-gstablished at Taylor street, in a store house, from whence bt was moved
to its present site. [t now has a fair brick building, which cost abour $3,000, and
is fairly well-fumished inside, The present building and parsonage were built
largely by the co-operative labor of its own members. The pastors ate noisy but
of pretty pood education,

No. 34. Methodist Episcopal—113 active members.

The pastor has artended Clark University, and is a graduate of Gammon. He
is well-liked by his parishioners, The church recruits Irs members from the rail-
road hands and their families, who are for the greacer part uneducated, Some
charitable work is done by different socicties in the church. Such, for insrance,
as aiding paupers. The church is nineteen years old. It is not in debt, and has a
large membership. [ts influence is wide-spread, being one of the largest churches
in this particular section. The church has connected with it 2 Woman's Home
Missionary Society and an Epworth Lesgue. Through the missionary society and
through the help department of the league, much charitable work is being done
in the community. 1 am told that during this vear a poor woman was taken and
given a decent burial whereas otherwise the county would have had it to do.
There is also a patsonage adjoining the church, which, together with the church,
iz esritmated to be warth $1,500.

The services in churches of this type are calculated to draw the crowd, and are
loud and emotional. . ..

No. 42. African Methodist Episcopal—600 active members.

The pastar is of good character and education, a graduate of Howard Univer-
sity Theological School. The members vary from the old, poor, and respectable,
to the young and well educated. In 1866 this church was organized by Rew. J. ],
Wood; the membership increased steadily until 1868, The church moved inte a
new huilding. This old structure itself is yer sufficiently well preserved to show
what a nice building it was. ... The presene structure is a handsome one, with a
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beauriful interior. The building is granite and is finished inside in yeliow pine.
Beauriful glass windows adorn the church and there are clectric light fixtures and
theatre chairs in the auditorium, while a $2,500 pipe organ also adds 1o the
beauty, The church is very large, having a seating capacity of 3,000, The ol
membership is about 1,400, and is composed of some of the most influential and
cultured colored people of the city, a considerable number being school teachers
and property owners and respecred peaple. The church is valued ar $50,000 and
a statement of the money paid out during the previous year shows a rotal of
$4,964.86, which includes $984.86 for salary to the pastor and $3,020 for the
church debt, This church does » great deal of relief work among the indigent
members. Last year the amoune expended was $200 for such work and $360 for
missions; $500 was given to the general connections.

The growth of such great Negro institutions invalves much effort and genius
for organization. The greatest danger is that of the *split;” thar is, the withdrawal
of a dissatisfied minority and the formation of a new church. . ..

Na. 54, Christian—Thirty active members.

The leader and pastor s 2 man of questionable character. The members are
mainly the middle working classes of average intellipence. Very little charitable
and relief work is done because the church has a hard rime to keep on its feet.
The church drew out of No. 37 in 1897 and established this chutch, and since
that time the young church has been struggling for cxistence. The church build-
ing is a large barn-like scructure, roughly finished on the outside and rather
crudely furnished on the inside. It will accommaodate about 400 people. . . .

32. Negro Laymen and the Church. Some 200 Nego laymen of average intelli-
gence, in all parts of the country, were asked a schedule of questions and
answered as follows, The states represented are Georgla, Alabama, Florida,
Louisiana, Mississippi, Texas, North Caroling, South Caroling, Virginia, Ken-
tucky, Tennessee, Arkansas, Colorade, [llinois and Pennsylvania. The answers of
a few ministers are included:

Suv far as you have observed what is the present condition of eur churches in
your communicy!

Very good 23
Gond 49
Progressing, improving, prosperous 16
Heuvy financial burdens hindering spiritual conditions 9
Fair financially, low spirituaily; more intelligent 3
Naot so well attended as formerly, but attendants more devoted 2
Good, bad and indifferent )

Eair, with vast room for improvement 13
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Well atrended, bur mostly in financial strais

Poor, bad; not what they should be

Here and there a sign of improvement

Teo much involved with financial effores

Lack of piety and true missionary spirit; need of carnest preachers

At a standstill spiritually; not influential enough among the young

As far as general improvement is concerned, would say,
Congregationalists, the Methodists, then Baptists

Retrograding spiritually

Can't say, don't know; not answered

L I N
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Is their influence, on the whole, toward pure, honest, upright living on the
part of the members?

Yes 7l
To a very large extent 13
To somne extent 17
Room for improvement 5
Not s on gecount of preacher 1

Belief and doctrine advocated toa much o have influence
for good, upright living

Purport simply to bear good influence over the people

Not sufficient emphasis laid on Christian living

Influence good, but members do not live as they should

Cannot say positively ves, though there are exceptions

No

Generally so; much advancement

Not answered

ik
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Are the ministers usually good men! If not, what are their chief faults? Cite
somte specific cases, with or without names:

Yes 37
Generally good men 10
Majority good; some exceptions. Faults: Intemperance, dishonesty,

carcless living, selfish ambition, sexual impurity 3l
Some good, some bad 9
Some good, majoriry bad 4
Few good, majority bad 3
Not inrelligent 6
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Fairly good 3
Chief faules: Selfishness and dogmatistm 4
Fault of some: Immorality 8
Fuule of some: Decepriveness 1
Fault of some: Too great love for money 3
Moral status low 1
Faults: Lack of earnestness, sexual impuricy, intemperance,

{ove of worldly things 6
Proportion of good ones is increasing 2z
Fault of some: Bigamy 1
Only a few whom I have not heard rumors about 1
Appear good, but do not know how to influence the young 1
“Wo betrer than they ought to be" 2
Some pood, but among others the chief faults are sexual

impurity, improper attention to women, and selfishness 4
Nao, not generally so 6
Miscellatweous 7
Unanswered 5

Of the ministers whom you know, how many are notortously immoral? Whut
direcrion does rheir immorality take: sexual impurity, dishonesty in money mat-
ters, drunkenness, or what? Cite some particular instances, with or without
names:

Mene immoral; all good men 28

[ L]

Very few immaoral
Sowme few are not what they should be; do not come
up to the rrue standard
One or more are lax in financial macrers
Sorne few are sexuslly impure and dishonest in money matters;
majority good
Intemperare
Some intempoerate; soine cannot be trusted in money matrers
Chief faults of some: Scxual impurity and intemperance
Chief favlt: Sexual impurity
Many guilty of all
Not answered
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Some of the answers are:

ALABAMA

I can name a few who are said to be immoral, but cannot say from personal
knowledge that they are notoriously immoral.—Girard.

I believe we have some ministers wha are guilty of every fault named in ques-
tion four, but [ think that one of their worst habits is tn their tearing down good
church buildings; and in their rebuilding they don't seem to have any care for che
strain they place upon their members.—Mobile.

I think proselyring and exaggerating minor dectrinal differences a real hin-
drance. Also the loose methods in vopue of conducting church finances—both
in collecting and expending—a serious drawhack.—Mobile,

Two at present in the city. | know others, but they are not preaching here now.
Sexual impurity. They are the only ones in the ciry with the degree of D.D.—one
a Methadist, the other Baptist. They both ruined the good names of two young
women.—Mohile,

COLORADO

1 know some 500 ministers. Of that number probably abour 100 are immoral; 10
percent of the 100 are sexually immoral, 20 percent dishonest, 70 percent
drink.—Colerads Springs.

FLORIDA

1 know of no minister who is notoriously immoral. Yet occasionally there comes
a little confusion in the churches here hecause when money is collected for one
purpose, through the minister’s influence it is used for another. Such actions
always do cause church fusses which last for soie time.—~Gamesuille,

1 know of five around this city who are grossly immoral. Their immorality takes
these dizections: intemperance, sexual immorality, and dishonesty in money mat-
ters. Two cases of gross immarality came to light recently on two preachers. One
preacher has recently been dropped for dishanesty in money matters.—Jacksonuifle.



136 Chapror Fourreen

GEORGIA

I cannot say how many; pechaps twenty, Women and unfaic dealings in money
matrers. | have known comparatively few who drink, and still fewer who drink
o excess.—dAclania,

Abour one-tenth of all the ministers in that community {Perry, Ga.) are noto-
riously immoral, espectally in rhe direction of sexual impurity, dishonesty and
drunkenness.—Atlanta.

One of the most common and general faults apainst preachers is their failure
to pay promprly financial obligations. I know a few who are said o be guilty of
sexual impurity, some others who get drunk. —Arddania.

I know ten and could name more if | would strain my memory who are noto-
riously immoral. Some of these ure sexual impurity, dishonesty in money matzers
and drunkenness. [ have seen this on the streets of Albany. | bave not scen any
preacher drunk on the streets here in Brunswick —Brunswick.

By common report, yes. Sexual impurity, dishonesty in money matters lead in
arder given. | know ministers who drink, but they never o my knowledge
become intoxicated —Coflege,

I could name as many as ten who drink whiskey and are untruthful, Many are
dishonest in money matrers. There is a preacher near my home who s a down-
right drunkard. He first led his members astray by indulging them in this evil
habit, su thut now it is a corrupt church.—Jewefls.

What is the greatest need of our churches?

(o]
L%

An carnest, consecrated, educated, wide-awake, {ntelligent ministry
An educared, well-trained Christian ministry

A goad, pure ministry

Tiue conversion, practical religion, rrue Christianity
Honest, upright leaders, both preachers und offices
Earnest, educated, conseerated Christian workers
Consecrated ministers and faithful members

More money and better preachers

The spirit of Christ and the Holy Ghost

Finance

Unity and pwactical Christian living

[36 not know

[
(%, )

L B o LW RN U Lo Y Ry N

Somne answers ure:
I think there is need of improvement in inteliect and in a financial way—
Vincenr, Avk.
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A practical knowledge of right and wrong.—Mohbile, Al

Regard for spiritual idents—Mobife, Ala.

A more perfect knowledge of the requirement of Jesus upon his followers.—
Colorado Springs, Cel.

Downright seriousness and actual missionary spitit and cffores,—Denger, Col.

High-toned Christian ministers in the pulpits and teachers of the same kind
in Sunday-schools—Atlanta, Ga.

Able and pure men as pastors and a warm oratory to reach and hold the
masses—Atlania, Ga.

[ should say more spiritual life. This lack is very general in our churches of ro-
day—Atlana, Ga.

First of all, better men in the ministry. It would fellow that the members would
be better~—Angusta, (Ga.

The greatest need is to Hve up to whar we preach, Do away with so rmuch emo-
tion and do practical work. “If ye love me keep my commandments.—
Brumswick, Ga,

1. Properly trained ministers. 2. Upright, cultured and Christian officers who
possess business knowledge. 3. Bibles for congregational reading. 4. Sung books
for congregational singing.—Macon, Ga.

Decidedly, an educated minisiry and a higher standard of morality—Rome, Ga.

I. Pure ministry. 2. Less costly edifices. 3. More charitable work. 4. Practical
SUTITONS, .6, how to live, ete.—Savannah, Ga.

Thougheful workers.—Thomasville, Gu.

Moral ministers who are able to chastise immorality—Princeton, Ky,

1. The lloly Spiric’s power. 2. Clean, heroic, unselfish pastors who love Gud,
righteousness and souls. 3. Deacons who fill the scripure standard. 4. Members
wha fear God because they are really new creatures in Christ,.—Jackson, Miss,

The continued emphasizing of intelligent worship, spirituality instead of for-
mality and efforts to keep them from substituting respectability and high social
furms for Christian piety.—Allsgheny City, Pa.

Good preachers, who read, study, and can apply what they read. Thinkers
who will make the chutches attractive. Church boards composed of those who
are not afraid to hold their preacher to a certain standard or ger rid of him.—
Daslington, $.C.

33, Sunthern Whites and the Negro Church, The difficulty of getting valuable
expressions on the Negro churches from Southern white people is that so few
of them know anything abour these churches. No human beings live further
apart than separate social clusses, especially whon lines of race and color and
historic antipathies intervene, Few white people visic Negro churches and
those who do go usually for curiosicy or “fun,” and consequently seek only cer-
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tain rypes. The endeavor was made in this case, however, to get the opinion of
white people whose business relations or sympathies have brought them into
uctual contact with these churches. A few of the names in this list are of
Northern people, but the great majority are white Southerners. The circular
sent out was us follows:

Your name has been handed to us as that of a person interested in the Negrous of
your community and having some knowledge of their churches. We arc making a
study of Negro churches and would particularly like o have your opinion on the fol-
lowing marrers:

I. What is the present condition of the Negro churches in your communiry?

2. Is their influcnce, on the whole, toward pure, honest life?

3. Are the Negro ministers in your community good men!

4, Are the standards of Negro moraliry being raised?
We would esteam it a grear favor if you would stve us your opinion on these points.

R. B. Smith, County School Commissicnier of Greene County, Woodville, Gas

1. Not good.

2. Na.

3. No.

4, No,
[ have given you my candid opinion of such churches and ministors that I know.
There are some exceptions to the above. 1. There is a Presbyrerian Church in
Greenshoro rhat has an intelligent pastor who is a good, true man. 2.1 also think
that the Methodist Church of same place is also doing pretty good work. A large
portion of the ministers ate ignorant and in some instances are bad men. | am
truly sorry to have to write the above, but it is tuo true.

W. J. Groom, Princeton, Ky.:

1. Very slow, if any advancement.

2. Na.

3. Very few.

4, No.
I regrer to say, in my opinion, the Negro race has not advanced religiously,
morally or financially. They have some few commendable ministers, bur the
majority are immoral and dishonest. . . .

A Real Estate Agent, Florence, 5.C.:
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The Methnodist Episcopal Church, North, and the Baptist Church: these
churches were well attended, and one reason was that the ministers were their
political leaders. OF late yeurs a good many men who have learned to read and
write have been going abour preaching, some I know of no characrer, The
consequence has been that many new congregations have been started, and
although not large, the tendency hus been to do more harm than good. These
Negro ministers (so-called) are too lazy to work, and make their money in an
easy way, principally from the most ignorant Negro women. At present, |
think the Negro ministers at the established Methodist Episcopal Church,
North, the African Methodist Episcopal Church and Baptist Church are very
good men; have not heard anything against cheir characters. But my opinion
is that for real religious training of the Negro the Episcopal Church and
Roman Cartholic Church would be the best for the Nepro, the first named
from the example and training, and the latter the confession they would have
to make to the priese——the lazeer more from fear, My opinion, again, is that
the Negroes are more immoral, as they read and know what has been done and
is being done by the immoral, unreligious whire men of the country, and 1
believe chat the example sec by the white men of low character has been the
greatest cause for the immorality of the Negro. Take for example that crime of
rape. [ don’t know of a section where the whites are refined, nice peaple and
rreat the Negroes nicely, but ler them know their places, where such an
artempt has occurred. How can you expect the Negro women to be virtuous
when the white men will continue to have intercourse with them! How can
vou blame the Negroes for commitring murder when the example is set them
by the white man!

We must face the rruth, If any direy work is to be done a white man hires a
Negro to do it for him. If a member of a church does not wish to be seen going
ee» buy whisky he sends a Negro, If thesce are facts, what an example to set to an
infertor race! And they are facts and a shame on our white race. [t seems 1o me
that the Negroes are more immoral here than they used to be and the fault is due
mostly to the example set them by the white men. . ..

Win. Hayne Leavell, Minister, Houston, Tex.:

[ am sorry to have to answer you that since coming to Texas | have not heen
uble to know anything of the Negroes or their churches. Out here they seem to
he a very different sort from those among whom I was brought up, svnd in whom
I have always been interested, and by whom always been well received. Here
rhey are altogether to themselves, and 1 do not think I know personally a solitary
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Negre minister. It is true [ have for ten years been & man busily driven, bur the
one or two attempis 1 have made to help the Negroes have not encouraged me
to try apain. | know only that there are very muany church organizations of the
various denotnrinations, but of theit quality [ know nething. . ..

E. C. Mencure, Judge County Coure, Bowling Green, Va.:

First, ! have great sympathy with the Negro race and my opinion if anything,
T fear, will be a litrle binsed in their favor.

The Negro seems to be nocurally a very religious person, full of emotion and
human symparhy, mixed up with some supesstition and suspicion,

The Negroes are devoted to their churches and will undergo many privations
to contribure ro clhwrch building. They have great pride in their churches, and to
be turnied our of church iy the maost humiliating condition in their minds. A
Negro convicted of larceny will suffer under the burden of his humiliation from
being “rurned out of the church” much more than from his disgrace of criminal
conviction. OF course that remark does not apply to those who are the leaders of
the church. Twenty-five years ago the Negro churches were controlled by much
inferior men than to-day. The Negro churches in any community of to-day are
quite well organized, with well-actended Sunday-schools, and are progressing.
They have an aver-zeal in building church houses, and are striving to emulate
the white people in having good and near houses. Their church discipline is
rather loose. This, in a measure, comes from the great number of unconverted
persons in their churches, for all Negroes must belong to the church; and a greac
many of their preachers are not educated imd not of the highest character, so that
they are not particular enough in receiving candidares into their communion.
Bur, in my opinion, the Negroes are pradually improving along many lines. The
trouble is with us white people, who, setting a judgment on their progress, cxpect
and demand too much in a small space of time, But the influence toward pure,
honest lives, upon the whole, is good; that ts, the preponderating influence.

Of the colored registered vote lately voting on local pption in my county, the
abridped electorate, consisting principally of the educared and owners of prop-
erty, nearly a5 & unit voted against whiskey.

Not all of the Negro ministers of my community are good men. In the main,
they are, bur some are ignorant and superseitious. Bur with all this, | am clearly
of the opinion that the standards of Negro morality are heing slowly and gradu-
ally raised.

To sum up, I do net think that Negro education and evangelization are failures
by any means. [n my acquaintance there are some noble examples of progress,
fairhfulness and devarion to principle.



